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Abstract. The work covers current issues of the historical period from the mid-7th
to the mid-10th century. The article provides a brief historical overview of the period
when the Oghuz state functioned, which played a key role in the process of Islamization
of Turkic tribes throughout Central Asia and in the territory of modern Kazakhstan.
The work aimed to demonstrate, using sources as an example, the processes of successful
unification of ethnically diverse groups of nomadic and semi-nomadic populations, with
different cultural and religious traditions, into a complex political structure. The territorial
scope of the study covered a significant portion of these tribes, who settled and inhabited
the fertile banks of the ancient Syr Darya River, moving from an exclusively nomadic way
of life to a more sedentary, agricultural and trading activity. The discussion section of the
work characterizes the geopolitical landscape of the region, which radically changed in 750
AD, when Arab troops defeated the Chinese armies, occupied many strategically important
cities, and established strong Islamic rule in the territory of southern Kazakhstan. The paper
demonstrates that this historical event marked a crucial turning point in the region's religious
and cultural development, as vast territories came under the direct influence of Islam. The
discussion section addresses questions regarding the integration of major urban centres in
southern Kazakhstan and Semirechye into the broader Islamic ecumene, which contributed
to the formation of distinct ethnoreligious communities. These groups, mostly composed of
Turkic peoples who had converted to Islam, became known as "Turkmen" - literally meaning
"Turk-like" - reflecting their special status as Islamic converts who retained their Turkic
ethnicity and cultural characteristics. The authors also emphasize historical processes in their
discussion that point to gradual religious transformations rather than an instantaneous mass
conversion to Islam. The authors analyzed sources that described the lands located to the
east as “countries of war and unbelief,” emphasizing the ambiguity of religious boundaries
and ongoing clashes between Islamized and non-Islamized populations. In the concluding
section, the authors express the opinion that the adoption of Islam by a significant portion
of the Oghuz population had significant political consequences. Their active participation in
protracted wars for control of Transoxania (Mawarannahr) during the gradual disintegration
of the Samanid state in the 10th century led to significant demographic shifts and a mass
exodus from traditional areas of residence. The authors, summing up the results of the study,
concluded that, despite the mention of Dzhankent in historical sources in later periods,
archaeological research data indicate that the main urban settlement actually ceased to exist
by the end of the 10th century, marking the end of an important chapter in the history of
urban development in Central Asia.
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Ucsam u ory3sl [Ipuapasibsa (mo matepuasiam ropoguma />kaHKeHT)

P. lapmeHoB?, B. lllopaes”
“HayuoHasbHblli my3eli Pecnybauku Kazaxcman, Acmana, Kazaxcman
PKuvisvrropdunckuil ynusepcumem umenu Kopkoim ama, Kvizvl1opda, Kazaxcman

AHHOTanusA. B paboTe ocBewwalTcsl aKTya/bHble BOIPOChHl MCTOPHUYECKOTO Nepuoja C cepeUHbI
VII pno cepenunel X Beka. B craTbe JaeTcd KpaTKHM HCTOPUYECKUH 3KCKypC INepuoja, Korzaa
dyHkuroHUpoBasio Orysckoe rocyiapcTBo, KOTOPOe UTPaslo KJII0Y€eBYIO POJIb B IPOLecce UCIaMHU3alun
TIOPKCKUX IMJIeMEH N0 Bcedl lleHTpasbHOU A3uM U Ha TEpPpPUTOpPUM coBpeMeHHoro KasaxcTaHa.
llespto paboThl CTajJo0 MOKas3aTh Ha NpUMepe HMCTOYHHUKOB IPOLECCHl YCIHEUIHOTro 06befuHeHHe
3THUYECKH Pa3HOPOJAHBIX IPYII KOYEBOr'0 ¥ MOJIyKOYEeBOI'0 HaceJIeHUs C pa3/IMYHbIMU KyJIbTYPHBIMHU
Y pEeJMTHO3HbIMU TPAJULUAMHU B CJOXKHYI MOJUTHYECKYIO CTPYKTYpy. TeppuUTOpHaJbHble paMKU
UCcCIeJ0BaHMA OXBaTWJ/a 3HAUYUTEJIbHYI0 4acTb 3TUX IJIEMEH, KoTopas 06KMBaJja M ocejia BJO0Jb
IJIOZOPOAHBIX GeperoB ApeBHel peku CoipAapbs, NEpPexoAs OT UCK/INYUTENbHO KOueBOro o6pasa
»KHM3HMU K O0Jiee oce/lJI0H, 3eMJlefle/IbdeCKO-TOProBOM AeATeJbHOCTH. B IUCKyCCHOHHOM 4YacTU paboThl
XapaKTepU3yeTcs reonoJUTUYECKasl KApTUHA pervuoHa, KapAHuHaJbHO U3MeHuBIIasAcs B 750 roay H.3.,
Kor/ja apabckue Bolcka HaHeC/IM NOpaykeHUe KUTAaUCKUM apMUSM, 3aHSJIM MHOXKeCTBO CTpaTernyecku
BaXKHBIX F'OPOZOB U YCTAaHOBUJIU NIPOYHYIO UCIAMCKYI0 BJACTh Ha TeppuTopuu l0xHoro KasaxcraHa.
B pa6oTe nokasaHo, 4TO JaHHOE HCTOPUUECKOE COOBITHS CTAI0 BaXKHEUILIUM TOBOPOTHBIM MOMEHTOM
B PEeJUTMO3HOM W KYJbTYPHOM Da3BUTUM DErvMOHa, TaK KaK OOILIMpHble TEPPUTOPUM OKa3aIUCh
noJ NpsIMbIM BJIMSIHMEM HcaaMa. B paszene «O6cyxxaeHHe» MOAHUMAIOTCS BONPOCHl KacaTesJbHO
MHTerpaluy KpyNHbIX FopoAckux LeHTpoB l0kHoro KasaxcraHa u Cemupeuybss B 6ojiee IIHPOKYIO
MCJaMCKYI0 OMKyMeHy, KoTopas crnocob6cTBoBaja GpOPMUPOBAHHUIO OT/JE/bHbIX 3THOPEJUTMO3HBIX
0OLIHOCTEeH. ITH TPYMIbl, B OCHOBHOM COCTOSIBIIME W3 TIOPKCKUX HApPOJ0B, NMPUHSBLIMX HCJIAM,
CTaJIU U3BECTHBI KaK «TYpKMeHbI» — 4YTO OyKBaJIbHO O3HayaeT «IOX0KUH Ha TIOpKa» — OTpakasd
HUX 0COOBIM CTATyC UCIAAaMCKUX HEOQUTOB, COXPAaHMBIIUX NPU 3TOM CBOK THOPKCKYI 3THHUYECKYIO
IpMHAJJIEXXHOCTb U KyJIbTYPHbIe 0C00eHHOCTH. Tak>ke B 06CyJeHUH aBTOPbI aKLLleHTUPYIOT BHUMaHue
Ha UCTOPUYECKUE NPOLEeCCh], YKa3blBaKIHe Ha NOCTEeNEeHHOCTb PeJIUTHO3HbIX Ipeobpa3oBaHui, a He
Ha MFHOBEHHOE MaccoBOe obpallleHue B McaaM. ABTOPbI IPOAHAJIM3UPOBAIN UCTOYHUKH, B KOTOPBIX
CoZlepXKaJloCchb ONMCaHHWe 3eMJIM, PacCIoJIOKEHHOM BOCTOYHEee, KaK «CTpaHbl BOWHBI U HeEBeEpUs»,
N0/ 4YE€PKHBAsA HEOJHO3HAYHOCTb PEJUTHMO3HbIX I'PAHUL] U NPOLOJDKAOIIMEC CTOJIKHOBEHUS MEXAY
MCJaMU3UPOBaHHbIMU M HEHCJaMU3MPOBAaHHBIMH HacesJeHHeEM. B 3akJIIOUUTENbHOW 4acTH aBTOPHI
BbICKA3bIBAlOT MHEHHeE, YTO NMPUHATHE MCJIaMa 3HAYMTEeJbHOU 4acThbI0 OTY3CKOr0 HaceJeHUs UMeJio
Ba)KHbIE IIOJIMTUYECKHUE NOCJAeACTBUSA. VX akTUBHOe yJyacTHe B 3aTsDKHBIX BOMHAX 32 KOHTPOJIb HA/,
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MaBepanHaxpoM (TpaHcokcaHuel) B mepuo/| MocTeneHHoro pacnaja CaMaHUJCKOTO roCyJapcTBa B
X Beke NpHBEJIO K 3HAUUTEJbHBIM JeMorpadHuiecKuM CABUIaM U MacCOBOMY MCXOJY HaceseHHUs U3
TPaJULIUOHHBIX MeCT IPOXXUBAHUs. ABTODBI, 10[BOJS UTOTH UCCAe[0BaHus], IPUILJIU K BbIBOAY, UTO,
HECMOTPS Ha YIIOMHUHAHUE B UCTOPUYECKUX UCTOYHHMKAX /[PKaHKeHTa U B 6oJjiee MO3JHUE NMEepUO/bI,
JlaHHble apXeoJIOrMYeCKUX HCCJIeJ0BaHUN CBUAETENbCTBYIOT, YTO OCHOBHOE TOPOJCKOe IocCeseHHe
baKTHYeCKU MPeKPaTUJIO CBOE CyLeCTBOBaHHE K KOHLY X BeKa, 03HAaMeHOBaB 3aBeplleHle BaXKHOU
IJIaBbl B UCTOPUHU IPafoCTPOUTENbCTBA LleHTpanbHON A3u.

KiroueBbie cioBa: Ory3ckui KaraHat; uciaamusauus; LlenTpanbHasa Asus; Celppapbs; TypkoMash;
JxaHKeHT; rocyfapcTBo CaMaHU/0B; apabCcKoe 3aBOeBaHNe

Jisa nurupoBanus: /lapmeHoB P, lllopaes b. Mcsam u ory3sl [Ipuapasibs (1o MaTepuasiaM ropojauiia
[bxankeHT). Gumilyov Journal of History.2025.Vol.152,n0.3S1, pp.68-83. https://doi.org/10.32523/3080-
129X-2025-152-351-68-83

duHaHcupoBaHue: PaboTa BbinosiHeHa Ipy $rMHaHCOBOM noaiepxke KoMmuTeTa Hayku MuHHCTepCTBa
HayKU U BbIcliero obpasoBaHusi Pecny6suku Kaszaxcran (rpant Ne AP19578213 AxkTyanusauus
apxeoJloru4eckoro Hacjejusa BocrouHoro [lpuapanbs (cucTeMaTH3alMs HOBBIX apXMBHBIX JAHHbIX
Xope3McKoi apxeos10ro-3THOrpadpUyeCcKor IKCIeJULUH).

Hciam xxoHe Apa MaHBbI OFBI3JAPbI
(KaHKeHT Ka/IalUbIFbIHBIH, MaTEepHUaJ1apbl 0OMbIHLIA)

P. lapmenos?, B. Illopaes”
“KazakcmaH PecnybaukacwsiHbiy ¥ammoik my3elii, AcmaHa, KazakcmaH
"Kopkbim Ama amuindarust Kbizblaopda yHusepcumemi, Kuiaviiopoa, Kasakeman

AnpaTna. Makasnaga 7 facelpAblH opTacblHaH 10 Fachlp/iblH OpTacblHA JAEUIHTI TapUXU Ke3eHHIH,
©3eKTi MaceJsiesiepiH KaMTH/Ibl. FbIbIMU eHOeKkTe OYKi OpTasbIK A3UsilaFbl koHe Ka3ipri KazakcraH
ayMarbIHJIaFbl TYPKi TalllaJlapblHbIH, UCIaM/aHy YpAiciHZe wenyiui pes atkapfaH OfbI3 MeMJIEKeTi
KbI3MET eTKeH Ke3eHre KbICKallla TapUXU LI0Jy >Kacasnajbl. 2KyMbICTbIH MaKcaTbl JepeKKe3aep/i
MbICaJIFa ajia OThIPbII, 9PTYPJIi M3/I€HH K9HE JIiHU A3CTYpJiepi 6ap KelllneJli }KoHe KapThllal Kellneti
XaJIbIKTBIH 3THUKAJIBIK, 9PTYpJi TONTAapbIHbIH KYpZeJi casici KypblIbIMFa CITTi 6ipiry nmpouecrtepiH
KepceTy 60Ji/ibl. 3epTTeyAiH ayMaKTbIK ayKbIMbl exesri CbIplapyUSHBbIH KyHapJibl J>KaFacblH
KOHBICTaHJbIPBIN, MEKeHJereH, TeK KellleJsi eMip caJTblHAaH aHafypJiblM OTBIPBIKLIbI, eTriHIIIiK
’KOHE cayZia KbI3MeTiHe KOLIKEH OChl TaWNanapAblH efayip 6eJ1irin KaMTbiAbl. 2 KyMbICTBIH, TaJKbLIAY
6esiMiHle 6i37iH 3aMaHbIMbI3JbIH, 750 >Xblabl apab ackepsepi KpiTalh ackepJsiepiH TasKaHAaIl,
KOINTETeH CTPATerusyiblK MaHbI3[bl KajasapAbl 6ackinm ajbin, OHTYcTik KasakcTaH ayMmarbIHIa
KYILITI McJaM OGUJIiri opHaraH Ke3ze TyOereii e3arepred alMaKTbIH reocasiCl KepiHici cunaTTasiaabl.
EHbGekTe OyJl Tapuxyu OKUFAHBIH OJIKEHIH JIiHU *KoHe MJJIeHU JlaMybIH/IaFbl YJIKEH 6eTOYpPhIC Ke3eHi
OoJIFaHbl, 6UTKEHi yJIaH-FaWbIp ayMaKTap MWcjaaM JiHiHiH Tikesied bIKNaJblHA TYCKEHI KOPCETI/TeH.
Tankpbuiay 6eniMinge OHTycTik Kazakcran MeH XKeTicyablH ipi Kajla opTasbIKTapbIHbIH YKeKeJereH
3THOKOH(eCCUSIBIK KaybIM/IAaCTBIKTBIH KaJIbIIITACybIHA bIKIIAJ €TKEH KEH HCJIaM KaybIM/IaCTbIFbIHBIH
6ipiryiHe KaTbICTbl MaceJsiesnep KeTepineni. HeriziHen nMciaMibl KabblifaFaH TYPKi XalbIKTapblHaH
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KypaJ/iFaH 6yJ/1 TONTap e3/lepiHiH TYPKi 3STHUKAJIbIK }KOHE M3/IeHH epeKIleJiKTepiH caKTall KaJIFaH UcjaaM
JiHIH KaObl1JaFraHAap peTiHAeri epekine MapTebeciH GiNIipeTiH «TYpikMeHJep» Ael aTalfbl, SFHU
ce3be-ce3 «TYpik Tapi3gi» gereH i 6ingipesi. Conjlaii-aK aBTopJiap e3 mikipTajacTapbiH/ia UCAaM/Ibl
6ipZeH xannail Kabblagayabl eMec, 6ipTe-6ipTe JiHU e3repicTepAi KepceTeTiH Tapuxu NpoLecTepai
aTamn KepceTe/i. ABTOpJiap LWIbIFbICTA OPHAJIACKAH YepJiepAi «COFbIC XXoHe UMaHCBI3/bIK, eJ1JIepi» Aen
CUNATTAUTBIH JlePeKKe3Aep/ii TalAal, AiHU LieKapalap/blH aHbIK EMECTITIH KoHe HClaM/JaHFaH XKoHe
vcaM/laHGaFaH XaJbIKTap apachlHAaFbl KAKTBIFbICTAP/Ibl aTal 6TTi. KOPBITHIHABI 66J1iM/Ie aBTOpJIap
OFbI3 Xa/TKbIHbIH, e/19yip 06JiriHig ucaaM AiHiH Ka6GblIAaybIHbIH, eJley/i casicy cajjjapbl 60J/bl AereH
nikipin 6ingipeai. Onapabig 10 raceipga CamaHuiep MeMJIeKeTiHiH 6ipTe-6ipTe bIAbIpaybl Ke3iHfe
TpaHcokcaHusinbl (MayapaHHaxp) 6akbliaay YIIiH y3aKKa CO3bLIFAH COFbICTapFa OesiceH/ii KaTbICYhI
aTapsblKTal JeMorpadusblK e3repicTepre »oHe AICTYpJi KOHbICTaHFaH alMaKTapJaH >Kamnmnau
KeTyre 9KeJiJli. ABTOpJiap 3epTTey HOTHKeJIepiH KOPbIThbIH/AbLIAN KeJle, KeHiHTl Ke3eHaep/le Tapuxu
JepekTtep/e ’KaHKeHT TypaJibl al ThIJIFAHbIHA KapaMacTaH, apXeoJI0TUSJIbIK 3ePTTEY AepeKTepi HeTi3ri
KaJia KOHbICbIHBIH, 10 FackIpAblH asiFbIHAA ic )Ky3iHAe eMip cypyiH ToKTaTbil, OpTaiblK A3Usiarbl Kajaa
KYPbLIbIChl TAPUXbIH/IAFbl MaHbI3/bl Tapay/blH asgKTaayblH Giiipe/ii ereH KOPbITbIH/bIFA KeJ/Ii.
Tyitin ce3gep: OFbi3 KaFaHaThl; UcIaMAaHAbIpy; OpTanblk Asus; Ceipaapus; TypikmeHep; XKaHKeHT;
CamaHuaTep; apab 3KCIMaHCUSIChI

Introduction

From the mid-7" century to the mid-10™ century, a powerful nomadic community named
Mufazat al-Ghuzz, led by the Oghuz, existed across the steppes of the southeastern Aral region
and western Kazakhstan, extending to the Volga River. During this period, the State united various
ethnically diverse nomadic and semi-nomadic population groups, most of whom had settled in
the basin of the ancient Syr Darya River. The three-century-long history of the Oghuz people is full
of traces of their unique internal structure and the active foreign policy of this steppe state, which
competed with strong states like the Khazars in the west. This nomadic community, neighboring
the Samanid state in the south and other Turkic states in the east - such as the Karluks, the Kara-
Khanids, the Kimak State, and the Kipchaks - underwent significant upheavals.

In addition, the adoption of Islam by a portion of the population and the emergence of a
new ethnic group known as the Turkmens, as part of the Oghuz state, are among the significant
historical facts of this period (Barthold 1968: 17-192; Agadzhanov 1969: 296; Garustovich
and Ivanov 1939: 212; Zaporozhets 2011: 295). During this process, the Oghuz succeeded in
changing their settlement areas twice. Their ancestral homeland is known to have been the
lands of Semirechye (Zhetysu). However, in a later period, due to pressure from the Karluk
State, the nomadic communities migrated to the Syr Darya and the Aral Sea basin, and shortly
thereafter expanded further south into the agricultural areas of Central and Minor Asia, as well
as Iran and Iraq. They also moved westward and reached the steppes north of the Black Sea.

The partial adoption of Islam by the Oghuz Turks was far more than a simple religious
conversion; it represented a fundamental reconfiguration of their cultural identity and
geopolitical orientation. Oghuz groups that embraced Islam established closer political and
cultural ties with the Abbasid Caliphate and other Islamic polities, fostering new channels for
diplomatic engagement and strengthening transregional trade networks.
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This religious transformation also carried notable military implications. By aligning
themselves with the broader Islamic world, Muslim Oghuz warriors gained the ideological
and legal framework to participate in jihad campaigns alongside other Muslim forces. Such
participation not only enhanced their legitimacy within the Islamic political sphere but also
extended their territorial influence and reinforced their status as a rising power in the region.

These migrations demonstrate the Oghuz's adaptability to changing social and geographical
conditions and to maintain their nomadic lifestyle (Barthold 1965: 711; Tolstov 1947: 55-102;
Agadzhanov 1973: 166). The living spaces of these nomads did not just change; their relations
with surrounding peoples were also disrupted. This created the necessity for the Oghuz to
reconstruct their place in the social structure of each new region. Migration movements not only
resulted in changes in geographical position but also brought about significant transformations
in cultural and social dynamics. In every region they migrated to, the Oghuz had to enter into
new and unique interactions with the local communities and adjust their own social structure
according to these dynamics. In this context, the continuous need for adaptation arising from
their nomadic lifestyle kept the Oghuz in a dynamic position both geographically and culturally.

Methodology, methods and materials

Degree of study of the problem.

This work reflects the studies of leading scholars from Central Asia and Kazakhstan dedicated
to the issues of pre-Islamic beliefs and the Islamization of Turkic peoples. Notable among them
are V.V. Barthold, S.P. Tolstov, S.G. Agadzhanov, K.M. Baipakov, O. Karayev, and other scholars
whose research is directly related to this topic. Their works have laid the foundation for further
exploration of the processes of religious transformation and culture within Turkic-speaking
societies in the region.

Scientific approaches and methodology of the study.

The conceptual and methodological basis of the research relies on the use of a complex of
interdisciplinary approaches and methods. The analysis of the tradition of venerating pre-
I[slamic beliefs and the process of the Islamization of the Turks involves considering this topic
not only from a cultural perspective but also with the involvement of archaeological, historical,
and ethnographic data. Special attention is paid to the study of ritual-mythological complexes,
which allows for a deeper understanding of the characteristics of religious practices and their
transformation during the process of Islamization.

Written Sources

In the works of medieval historians, geographers, and travelers, in addition to the cultural
and historical processes that occurred in this geography between the 9" and 12" centuries,
there is also comprehensive information about the social relations, administrative systems, and
daily life activities of the nomadic tribes located in the region. These written sources particularly
reflect developments in the Eastern Aral Sea region during the period from the late 9th century
to the 10™ century. The earliest information about the Oghuz tribes, who gained strength along
the borders of Khwarazm and Khorasan during this period, can be found in the works of Arabic-
speaking geographers and historians. The southwestern neighbors of the Oghuz referred to
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them by different names; for example, Arab authors called the Oghuz tribes “Guz” (al-Ya'qubi
1939: 149; al-Istakhri 1939: 167-168; Ibn Fadlan 1939: 159). During the reign of Byzantine
Emperor Constantine Porphyrogenitus, the Oghuz were referred to as “Uz” (Bogryanarodny
1991: 155-157).

The first documentation of the term “Guz” is found in the work titled Kitab al-Masalik wa al-
Mamalik by Ibn Khordadbeh, who lived between 820 and 912. Ibn Khordadbeh listed Pechenegs,
Kimaks, Kipchaks, and Guz among the Turkic tribes and used this term (Ibn Khordadbeh
1939:144). In the geographical work Kitab al-Buldan (“Book of Countries”) by Arab historian
and geographer al-Ya'qubi, there is information about the regions inhabited by the Turks.
According to al-Yaqubi, “Turkestan and the Turks are divided into various peoples and states,
such as the Karluks, Toquzghuz, Turgesh, Kimaks, and Guz. Each Turkic tribe has its own state,
and some are in a continuous state of conflict with others” (al-Ya'qubi 1939: 149).

According to Mahmud al-Kashgari, the Oghuz are defined as one of the Turkic tribes and are
generally known as Turkmens. They are composed of 22 different clans (batn). Each clan has
its own signs and symbols used to identify and differentiate their animals. The primary lineage
among the Oghuz is called Kinik. This family produced rulers during Mahmud al-Kashgari’s time
(Mahmud al-Kashgari 1939: 309).

In al-Istakhri’s work, detailed information is provided about the Oghuz tribes living in the
Syr Darya valley and the Shash region. According to al-Istakhri, “The borders of the Guz land
include the territories of the Khazars, Kimaks, Karluks, and Bulgars, and also comprise the
borders of Muslim countries. The area stretching from Jurjan to Farab and Isfijab includes the
living spaces of these Oghuz tribes” (al-Istakhri 1939: 167). According to al-Istakhri, “All the
borders of Transoxiana extend from Khwarazm to the Guz-Turkic neighboring region of Isfijab,
and these areas are among those frequently experiencing hostilities” (al-Istakhri 1939: 178).

Alongside the works of 10th-century Arabic writers, the travel notes of explorers have also
survived to the present day. Among such sources, one of the most prominent is the work titled
Notes (Zapiska) by Ahmad ibn Fadlan, who served the Abbasid caliph al-Mugqtadir in 921-
922 and was sent as an envoy to the Volga Bulgars. The observations and notes Ibn Fadlan
made during his journey to the Volga River are a significant source about the cultural and
geographical structure of the period (Kovalevsky 1956: 348). His statement about his arrival
in Oghuz lands is as follows: “.. he encountered the Turkish tribe called al-Guzziyya. This
community typically adopted a nomadic lifestyle; their dwellings were usually made of felt,
and the members of al-Guzziyya could live either a settled or nomadic life” (Ibn Fadlan 1939:
159). Ibn Fadlan’s statement regarding the religious practices of the Oghuz is as follows:
“From time to time, among the Oghuz, [ would hear this expression: ‘There is no god but
Allah, and Muhammad is the messenger of Allah. This gives the impression that they imitate
Muslims, but lack genuine faith. If one of them is afflicted by a calamity or trouble, he raises
his head to the sky and says ‘Ber Tengre!’ This expression means ‘By the One God!” in Turkish,
where ber means ‘one’ and tengri means ‘god’ in their language. As a rule in Oghuz life, when
they hear a Muslim say ‘Glory be to Allah’ or ‘There is no god but Allah’, they themselves also
repeat these expressions. As observed in the early 10th century, this reflects the beginning of
the Islamization process among the Oghuz.”

Arab historian and geographer al-Masudi, in his work Kitab Muruj al-Dhahab written in 947,
presents the following statement about the physical features of the Turks: “they are the shortest
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and have the smallest eyes” (al-Masudi 1939: 166). According to al-Masud,i, it is stated that the
inhabitants of the region known as New Town (Jankent) were Muslims.

While some writers describe the Oghuz nomadic “wandering” lifestyle, other sources
emphasize the existence of large Guz cities, indicating a settled life and a distinct culture.
According to 11th-century writer al-Idrisi: “.. there are many Guz cities, stretching one after
another to the north and east” (Materials on the History of Turkmens and Turkmenistan 1939:
220). Medieval writers frequently mentioned Guz cities such as Sauran, Siitkent, Sighnaq, Balaj
Ordu, Akhsiket, Farab, Yesi, and the cities in Semirechye (Zhetysu), also naming other cities in
the middle Syr Darya region.

According to the Iranian historian Ibn Hawqal, “New Settlement is a city inhabited by Muslims
and is also the capital of the Guz province” (Ibn Hawqal 1939: 184). The Oghuz Yabgu resided in
this city only during the winter months. Ibn Hawqal also mentions two other cities named Jend
and Khora, along with the city referred to as New Village: “The nearby cities of Jend and Khora
are also inhabited by Muslim populations and are under the control of the Oghuz. Among these
three places, the largest is New Settlement, which is ten days from Khwarazm and twenty days
from Farab.”In the anonymously written work Hudud al-Alam, there is also information about
the cities of New Settlement, Jend, and Khora: “Jend, Hare or Khware (Khora according to Ibn
Hawqal), Deh-i Naw (New Village according to Ibn Hawqal), are three cities located along the
Syr Darya (Chach) River. They are ten marches from Khwarazm and twenty from Farab. The Guz
prince generally resides in this Deh-i Naw during the winter” (Excerpts from Hudud al-Alam
1939: 217).

Another significant source for the study of the Oghuz is found in the historical records of the
Chinese Tang Dynasty, which contain occasional references to northern Turkic tribes - some of
which are regarded as direct precursors to the Oghuz. Although often indirect in detail, these
records provide valuable evidence for reconstructing the early migratory routes from the Altai
Mountains and the Semirechye region. Placing the Oghuz within this broader geographic and
historical framework situates them firmly in the enduring tradition of steppe empires. It also
highlights the pivotal role of intercultural exchanges - political, economic, and cultural - in
shaping the formative stages of Oghuz socio-political organization and identity.

Archaeological Research

New materials obtained from the Jankent settlement provide an opportunity to reassess
the Islamization process of a specific Oghuz Turkic group. During archaeological excavations
conducted in the Shahristan area of the city of Jankent (this part of the city comprises its core,
including commercial and residential areas, religious and other public structures), findings were
uncovered that confirm the presence of Muslims in the city and indicate a transformation in the
religious views of the local population. In addition, a shift was observed in the architectural and
planning principles of residential buildings in Excavation Area No.1. It was recorded that after
the initial construction period, buildings were rebuilt and renovated. In these living areas, the
central focal point - a sanctuary built with protomes in the shape of a ram’s head - disappeared.
The findings related to this object have been briefly described (Zilivinskaya et al. 2011: 27-
39; Zilivinskaya 2013: 100-107; Darmenov and Tazhekeev 2018: 109-122). The best-preserved
hearth complex is located in Room No. 6 on the western side. The hearth measures 1.7 x 1.1
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meters and is constructed from mudbrick blocks placed along the edges. The hearth is oriented
along a meridional (north-south) axis. Near the southern wall of the hearth, a mudbrick stand
has been placed. On the northern side, close to this structure, a stylized ceramic “hearth stand”
depicting a two-headed ram was found. Similar hearths have been unearthed in early medieval
cities such as Kesken-Kuyuk-Kala, Sortobe 1 (Darmenov and Tazhekeev 2018: 109-122), and
other settlements of the Syr Darya basin, as well as in other contemporary Oghuz monuments
around the Aral Sea region (Smagulov 2019: 61-74).

In Excavation Area No.1 of the Jankent settlement, also known as the “Manor” living complex,
approximately two dozen copper coins belonging to the Samanid state were discovered. These
coins are significant archaeological evidence indicating the connection between the settlement
and the outside world (Arzhantseva et al. 2010: 162). All the Samanid coins are contemporary,
dating back to the period of the examples found. They were minted at the Bukhara mint and
correspond to the years 343-350 AH (954-961 CE) and 347-348 AH (958-960 CE). These coins
represent important historical evidence emphasizing Jankent's economic and trade relations
with the Samanid state.

The most frequently encountered archaeological material in the area is ceramics. The
ceramic collection includes items inscribed in Arabic. Among these are examples such as red
clay vessels coated with red slip and polished at the top, made using molds. In addition, the
ceramic collection includes glazed tableware imported from the southern regions of Central Asia
(Amirgalina and Bilalov 2022: 142-156). All glazed ceramics were made by carefully mixing red
clay rich in iron and shaping them on a high-quality potter’s wheel. Most of the ceramics that
include Arabic inscriptions or the inscriptions themselves were found in the upper two building
layers of Excavation Area No. 1, which corresponds to the residential sector.
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Fig. 1. Photo and Drawing (G. Amirgalina)

GUMILYOV JOURNAL OF HISTORY 2025 75
ISSN: 3080-129X. eISSN: 3080-6860 T152.No.3S1



R. Darmenov, B. Shorayev

The writings on the plates were either engraved on the fired surface or applied as paint on
a plastered background, bearing phrases such as those related to Abd al-Malik I ibn Nuh of the
Samanids.

Among the red clay vessels, there are two incised marks representing the Arabic letters “@”
(alif) and “B” (waw), engraved after the firing of molded hum fragments (Figure 1, 1).

On the outer surface of a small vessel fragment (probably a hima or jug), there are two marks
(possibly Arabic letters) engraved after firing, aligned along a horizontal line. These marks are
placed along the same horizontal line and likely represent Arabic letters. These signs include
two parallel lines resembling the Arabic letter alif, and a character resembling the Arabic letter
‘ayn, consisting of two lines with an additional line below (Figure 1, 2).

On another fragment from the neck of a molded jar, three parallel lines along the burnt inner
surface, and a clearly written Arabic letter “B” (“ayn) along with a possible Arabic alif (?) are
visible (Figure 1, 3).

The most remarkable in this collection is an inscription in Arabic letters carved into the disk-
shaped base of a vessel with a spherical body and missing neck and handles. Most likely, this
inscription belongs to the body of a glazed jug. Due to the ambiguity in the writing, determining
the exact combination of letters is difficult. According to personal evaluations by experts in the
Arabic language, the probable translation of this inscription is “min dilda”, which may mean
“a thousand coins” (?) (Figure 1, 5). The vessel is coated with a white engobe covered with a
colorless transparent glaze.

On the inner surface of one of the glazed spherical table bowls, there is a panel containing
Arabic inscription elements. In this context, a decoration in the shape of a six-pointed star is
applied in the center using manganese pigment on a white engobe background. Between the
rays, round stamps are also present. In the center of the star, faint lines filled with dots can
be observed. Along the wide band inside the bowl, there is a decorative element imitating an
Arabic inscription in Kufic calligraphy or Kufic style (Figure 1, 7).

A wall fragment of a bowl with white slip and transparent glaze contains Arabic inscription
elements painted in dark blue pigment on the inner surface (Figure 1, 6). This inscription
fragment bears a striking resemblance to two 10th-century bowls found on a ring tray in the
Tashkent oasis (Nos 343, 348). The translation of the inscriptions on these bowls is: “Thenoblest
of wealth is to renounce desires” and “Be patient before expressing (your thoughts)” (Ilyasova
etal. 2016: 396-403).

Another example is represented by a bowl fragment decorated with Arabic inscriptions in
Kufic style along the inner walls. This fragment belongs to a bowl of hemispherical shape with a
sharply outward-curved rim and is completely coated with thick white slip. The inner surface of
the bowl is decorated in brown and green paints over the engobe. The inscription elements are
made of thick contour lines, surrounded by small and large dots (Figure 1, 4).

Discussion

[t should be emphasized that the Islamic-world artifacts found in the Jankent settlement are
associated with the upper first construction horizon, dating to the mid-19th century. However,
historical sources indicate that the Oghuz first encountered the Islamic world much earlier - in
the mid-8th century, while they were settled in the riverine regions of Semirechye. The first
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Arabic detachment reached Talas, and in 809-810 CE (194 AH), the Arabs launched a campaign
against the Kulan settlement. At the end of 893 CE (280 AH), the Samanid ruler Ismail ibn
Ahmad conquered the city of Taraz and converted its inhabitants to Islam. The ruler of Taraz,
facing difficulties, surrendered along with his retinue to the Samanid emir, and Taraz became
property of the Muslims.

Internal rivalries among Turkic tribes for power in the Western Turkic State and the Oghuz
tribes’ defeat by the Karluks in the mid-8th century forced them to migrate to the lower reaches
of the Syr Darya River. The earliest mention of the Oghuz state appears in late 9th and early
10th-century Arabic historical and geographical works. It appears that during this period, the
state of the Syr Darya Yabgul, with borders extending south to Khwarezm and east from the Syr
Darya river basin to the Semirechye region, took its final form.

According to Mehmed Nesri’s Oghuzname, during the Abbasid Caliphate, after the death of
Salur, Janak Khan, son of Tag Khan, ascended the throne under the title “Kara Khan.” Janak Khan
is one of the first Turkic rulers to convert to Islam. In 999 CE (300 AH), two thousand Turkic
tents accepted Islam and were thereafter called “Turks” (Agadzhanov 1969: 132).

“Karahan” refers to the title of the Karluk leader Satuq Bughra Khan, who embraced Islam.
According to Karsi, Satuq accepted Islam during the reign of Samanid emir Abd al-Malik I ibn
Nuh (954-961 CE). The legend of Satuq Bughra Khan’s conversion and his killing of a pagan
uncle reflects a story similar to that in the Oghuzname: like Satuq Bughra Khan, Oghuz Khan
is said to have secretly converted to Islam and, by defeating a pagan relative in a fight, become
ruler. O. Karayev notes that certain significant historical events in the Kara-Khanid state are
reflected in the Oghuzname, for example, Oghuz Khan’s campaigns in Central Asia, capturing
Talas, Sayram, Tashkent, Samarkand, and Bukhara - similar to the Kara-Khanids.

According to Abu’l-Ghazi, Kara Khan was born as the adoptive son of Oghuz ruler Mur-Yava
Khan, and after his death, ascended to the throne as Guz Khan. He was followed by a succession
of Bughra Khan, Kut Tigin, Arslan Khan, Il-Tegin, Osman, Asli Khan, Shiban Khan, Boran Khan,
and Ali Khan. The genealogical records of the Turkmens show that the Oghuz became dependent
on Karluk-Kara-Khanid rulers and remained so for a long time. S. Agadzhanov notes that
considering the dynasty’s history, records about the power of the Syr Darya Yabgul are complex
and cannot be interpreted convincingly. According to Agadzhanov, the accession to power of the
last Oghuz ruler, Ali Khan, did not occur until the late 19th century, in connection with Kara-
Khanid incursions into Western Semirechye and Transoxiana. He writes: “In those days, the
Oghuz lived on both banks of the Syr Darya near its mouth. The Mughals came; they frequently
raided. Most were unable to resist and migrated to Urgench. Those who remained raised a khan
named Ali. Ali had a small son named Kili¢-Arslan, nicknamed Shahmelik” (Kononov 1958: 66).

According to O. Karayev, the Kara-Khanids were hostile to the Seljuk-Turkish tribes west of
Talas. He highlights the Seljuks’ aid in the struggle against the Samanids: The Seljuks fled “with
their tribe and subjects from the land of unbelievers to the land of Islam”; some settled near
Samarkand and Bukhara, others near the city of Jend. This migration occurred in 961-962 CE
(355 AH) and corresponds to the early 11th century.

Historical sources show that the work Melikname originated in the late 10th to early 11th
century. The Oghuz-Seljuks played an active role in the struggle to seize Transoxiana among the
Samanids and Kara-Khanids (Agadzhanov 1969: 180).
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Archaeological findings indicate that the appearance of a Muslim population in the Jankent
settlement is linked to the upper first construction horizon: during this period, hearth
sanctuaries were largely dismantled or covered with rubble from residential areas. According
to E. Zilivinskaya, under the influence of Islam, pre-Islamic cults withdrew from public
life, restricting these rituals to families, and hearth sanctuaries were dismantled en masse.
Additionally, residents destroyed sanctuaries and abandoned them as they left their homes,
depriving them of sacred status (Zilivinskaya 2013: 107). As E. Smagulov notes, the destructive
activities of Arabs and Muslims in conquered territories targeted especially the temples of
the old religion and other places of worship, aiming to eliminate the old spiritual culture and
its ideology (Smagulov 2004: 110). Archaeological evidence shows that in the 820s-840s CE,
temples and sacred sites in the “Chash and Tarband region” were extensively destroyed, likely
set on fire and demolished without military conflict. No evidence of military operations has
been found; all major religious items were removed from the buildings.

K. M. Baipakov regarded “hearth sanctuaries” primarily as utilitarian installations. However,
he noted that these sanctuaries also retained echoes of old meanings through their decorative
designs and contained elements intertwined with ancestral cults linked to hearth worship
(Baipakov 1990: 178-182; Baipakov and Ternovaya 2005: 236).

Coins minted in Bukhara under the Samanids, who ruled as Abbasid governors, complement
our understanding of commerce and the development of ally-vassal relations. Historical sources
mention that after the Oghuz-Seljuks captured Jend, they began to wage war on nearby Turkic
peoples due to an annual tribute (harag). The Seljuks refused to pay, demanding that the Muslim
populace be exempt. The exact date of the Seljuk uprising and capture of Jend is uncertain,
though it is reported to have occurred in 992 CE. Additionally, it is known that the Seljuk leader
was buried in that region.

The Oghuz played a significant role in Samanid history: they served as both allies and subjects
of the Samanid dynasty. Their support for Samanid rulers in Transoxiana during the late 10th to
early 11th centuries is described in detail (Agadzhanov 1969: 179).

A hallmark of Muslim Turkic material culture was its distinction from pagan Turks. In the
10th century in Southern Kazakhstan and Semirechye, artistic metalwork decorated with Arabic
inscriptions emerged. The inscriptions contain traditional prayers: on the upper left [al-mulk
lillah] “power belongs to Allah”; on the right [al-‘azama] “greatness”; bottom left [just mulk]
“power”; and on the right [barakah min Allah] “a blessing from Allah” (reading by V. N. Nastich).
This tradition continued into the Kara-Khanid era with the awarding of special donation belts
bearing the inscription “Allah’s Rank” (Nastich 1975: 97).

Numerous written sources from this period highlight donation belts as symbols of social
loyalty, playing an important role in expressing wealth and power (East and Early Middle Ages
in Eastern Turkestan 1995: 232). Iranian historian Abu’l-Fazl Muhammad ibn Hussein al-
Bayhagqji, describing a reception at the emir’s palace, explains the function of these belts in detail:
“According to the account, each of the two thousand ghulams was equipped with horned caps
and precious belts. Each ghulam’s belt had ten pendants with silver knobs, a sword, a dagger,
and an archer. They wore coats made of Shushtar silk and carried a bow and three arrows.
Around the Suffa were about three hundred guards near the emir, adorned with even more
valuable attire and gold-knobbed gilded belts. Some belts were decorated with semi-precious
stones” (excerpt from Mas‘ud’s history).
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Conclusion

The Oghuz tribes inhabiting the Aral Sea region, like other Turkic groups across Central
Asia, became actively engaged in the broader historical trajectory of global religious expansion
beginning in the ninth century. This period marked a critical juncture when major world religions
- most notably Christianity, Buddhism, and especially Islam - exerted profound influence across
the Eurasian steppe. Among these, Islam proved the most enduring and transformative force,
fundamentally reshaping Turkic political structures, social organization, and cultural identity.

The process of Islamization brought the Oghuz into multifaceted relationships with the
Muslim world, involving both cooperation and conflict. This was particularly evident during the
territorial expansion and consolidation of Islamic polities in southern Kazakhstan. The conquest
of key sedentary agricultural centers such as Taraz, Shash (modern Tashkent), Otrar, Sighnagq,
and Ilaq illustrates this transformation. These urban and economic hubs became focal points of
[slamic political authority and cultural exchange, serving as bridges between nomadic societies
and the settled Islamic world. As Turkic tribes moved into these regions or were incorporated
into Islamic domains, they experienced profound shifts in political allegiance, social structures,
and long-standing belief systems.

The influence of Muslim rulers in Transoxiana, especially the Samanid dynasty, played a
decisive role in transforming early Turkic tribal governance. Traditional nomadic hierarchies,
religious institutions, and ritual practices were adapted to reflect Islamic models of political
authority and piety, producing hybrid systems that combined Turkic traditions with Islamic
principles. Warfare also underwent significant conceptual change: while pre-Islamic Turkic
warriors were celebrated as protectors and martyrs of their tribes, the Islamic concept of
ghazwat - religiously sanctioned campaigns - reframed military activity as jihad, linking martial
valor to spiritual reward.

Awatershed moment occurred in 960 CE, when the Kara-Khanid Khanate, comprising various
Turkic tribes of Eastern Turkestan, officially embraced Islam under Satuq Bughra Khan and his
successors. This initiated a three-decade period of expansion during which the Kara-Khanid
elite sought to consolidate religious and political dominance throughout Central Asia. Driven
by both religious zeal and political ambition, they undertook systematic campaigns against
neighboring Turkic groups, including the Oghuz, often framing their conquests in religious
terms while pursuing territorial and economic objectives.

One of their most significant achievements was the conquest of Isfijab in 990 CE (380 AH)
under Bughra Khan’s command. Kara-Khanid forces advanced through the Fergana Valley and
Shash, ultimately capturing Bukhara in 992 CE (382 AH), the Samanid capital. This victory
marked both a symbolic and strategic triumph, cementing [slam’s role in emerging Turkic states
and signaling the end of Samanid dominance.

The role of the Oghuz during this transitional period remains partially obscured in historical
sources. While increasingly integrated into the Islamic political and cultural sphere, their direct
involvement in key events - such as attempts to restore Samanid territories under Nuh ibn
Mansur - is documented only fragmentarily. Numismatic evidence from coins minted in Shash
in 996 CE (386 AH), bearing Nuh ibn Mansur’s name, suggests a limited tributary relationship
between certain Oghuz groups and the declining Samanid state (Barthold 1963: 315-321).

Partial Oghuz conversion to Islam coincided with the Samanid collapse, creating political
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fragmentation and prompting large-scale migrations. Archaeological evidence from Jankent
indicates the settlement’s planned abandonment during this period. Excavations reveal
the deliberate removal of portable wealth and valuable artifacts, consistent with organized
migration in response to political instability. This reflects a broader pattern of displacement
and transformation across the steppe.

Material culture from Jankent also points to religious change. Pre-Islamic ritual spaces were
either repurposed or abandoned, mirroring a regional trend in which traditional belief systems
were marginalized, absorbed into syncretic Islamic practices, or replaced entirely. These
changes illustrate the deep cultural reorientation accompanying Islamization.

The Oghuz experience exemplifies the complex and uneven integration of Turkic nomadic
societies into the Islamic world during the tenth and eleventh centuries. This transformation
was marked by cycles of military conflict, cultural adaptation, selective conversion, and political
realignment. The interplay between enduring local traditions and the transformative influence
of Islam shaped Central Asian identities and state formation for centuries to come.
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